Chapter 7
THE HEAVEN AND THE EARTH
“In the beginning God created the heaven and the earth.” Just as there is controversy over the
meaning of “in the beginning” and “created” (and of course “God”), so also there should be
controversy over “the heavens and the earth”.
HEAVEN & EARTH
The expression is a merism, a figure of speech wherein a totality is
referenced by its parts. As such heaven and earth might mean
everything—all things—in context, of course. And if the context is
cosmic then it means the universe. But the parts are not, as would be
thought today, the heaven as the Universe and the Earth as the planet.
Rather it is as one looks to the horizon and sees the world divided
between sky and land. Those would be the parts of the merism in
Genesis 1:1.
“In the beginning of [this account], God created everything [relevant to
it].” It need not be talking about the creation of the entire universe as
we understand it now. It need not be talking about the Big Bang.
But does the creation in Genesis 1:1 necessarily precede verse 2?
Following Rashi (see chapter 4), many modern translations think not.
NJPS, for example, translates the first 3 verses of Genesis,
When God began to create heaven and earth—2the earth being unformed and
void, with darkness over the surface of the deep and a wind from God
sweeping over the waters—3God said, “Let there be light”; and there was
light.

as merism
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Thus the commentary in Etz Hayim: “The translation presented here
looks to verse 3 for the completion of the sentence and takes verse 2 to
be parenthetical, describing the state
द्यावापृथिवी
‘in the day that’ = ‘when’
of things at the time when God first
Genesis 2:4 These are the generations of the
dyā́ vā pr̥thivī́
heavens and of the earth when they were
spoke. Support for understanding the
created [] ְבהִבָ ְָּֽר ָ ָ֑אם, in the day that the LORD
Sanskrit
text in this way comes from the
God made [ֹלהים
ִ֖ ִ ֱ ]בְי֗ ֹום ע ֲׂ֛שֹות י ְהוָ ָ֥ה אthe earth
and the heavens,
second half of 2:4 and 5:1, both of which refer to Creation and
Genesis 5:1 This is the book of the
begin (in our translations) with the word ‘when.’”
generations of Adam. In the day that God
created [ ]בְי֗ ֹום ב ְֹ֤ר ֹא אֱ ֹלהִיםman, in the likeness
of God made he him;

But according to Cassuto (1961), when the subject comes
before the predicate, as in verse 2,2 “the intention of the Bible is to give emphasis to the subject
and to tell us something new about it” (pg. 21)—“It follows, therefore, that the first verse is an
independent sentence that constitutes a formal introduction to the entire section…” (pg. 20).
1
2

Lieber and Harlow (2001).
ָָארץ ָהי ְתָ ה ת ֹהּו וָב ֹהּו
ֶ  ְוהwəhā’ā́ reṣ hāyətāʰ tṓhû wābṓhû ‘and the earth was tohu and bohu’.
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Here I think Cassuto is right, but must Genesis 1:1 then speak directly to the creation of the
physical universe at some point in the past? Not necessarily. Rather God planned out everything
before the six days began—as in the Midrash, for example: “‘In
Proto-Semitic
the beginning God created.’ Six things preceded the creation of the
*šamāy- / *šamā’- ‘sky’3
world. Some of them were created and some of them arose in
singular
plural
thought to be created.”4
Hebrew

ש ַמי ִם
ָ

Also, according to May (1994), the idea that Genesis 1:1 supports
creatio ex nihilo originated with Philo of Alexandria. Genesis
doesn’t address the issue.
Heaven and earth preexisted the six days and they are the work of
the six days. Before those days began it says (Gen 1:1), “In the
beginning God created the heaven and the earth.” And at their end
it says (Gen 2:1), “Thus the heavens and the earth were finished,
and all the host of them.” And, as we saw in the last chapter
(chapter 6), on the seventh day God rested from all his work which
he “created to make”.5 In Genesis 1:1 God created the heaven and
the earth. Then later it says, “And God made the firmament…”
(verse 7). The second account of creation opens with (Gen 2:4),
“These are the generations of the heavens and of the earth when
they were created, in the day that the LORD God made the earth
and the heavens…”

šāmáyim

Akkadian
𒀭𒈨𒌍
šamû (< šamā’ū),
šamāmū

Ugaritic
šmm

Aramaic
שְ ַמי ָא
ܰ
ܫܡ ܳܝܐ
šəmayyâ

م مَساء
samāʾ

Arabic

م مَس ماوات

samāwāt

Ethiopic

“I am creating,”6 God says three times (Isaiah 65:17-18), “For,
ሰማይ
ሰማያት
behold, I create new heavens and a new earth: and the former shall
samāy
samāyāt
not be remembered, nor come into mind. But be ye glad and
rejoice for ever in that which I create: for, behold, I create Jerusalem a rejoicing, and her people
3

This word is mostly a masculine plurale tantum (Latin for ‘only plural’) noun—it has no singular form.
Midrash Genesis Rabbah 1:4 ( סדר בראשית פרשה א ד- )מדרש רבה: “In the beginning God created.” Six things
preceded the creation of the world. Some of them were created and some of them arose in thought to be created. The
Torah and the throne of glory were created. Torah whence as is said (Prov 8:22), “Hashem possessed me the
beginning of his way.” The throne of glory whence is written (Psalm 93:2), “Thy throne is established from old,” etc.
The fathers and Israel and the Temple and the name of Messiah arose in thought to be created. The fathers whence is
said (Hosea 9:10), “like grapes in the wilderness,” etc. Israel whence is said (Psalm 74:2), “Remember thy
congregation thou purchased of old.” The Temple whence is said (Jeremiah 17:12), “A glorious high throne from the
beginning,” etc. The name of Messiah whence is said (Psalm 72:17), “His name shall endure forever,” etc. Rabbi
Ahabah in [the name of] rabbi Ze‘ira said, “Also repentence as is said (Psalm 90:2), ‘Before the mountains were
born,’ and that time (verse 3), ‘Thou turnest man to destruction,’ etc.”
4
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ַּתֹורה
ָ  ה.שבָה ְל ִהב ְָראֹות
ָ שעָלּו ַב ַמ ֲח
ֶ שנִב ְְראּו ְוי ֵש ֵמהֶן
ֶ ששָה ְדב ִָרים קָדְ מּו ִלב ְִריַאת הָעֹולָם י ֵש ֵמהֶן
ִ .ב ְֵראשִ ית ב ָָרא אֱֹלהִים
) ִכסֵא ַהכָבֹוד ִמנַי ִן דִ כְתִ יב (תהלים צג ב.שית דַ ְרכֹו
ִ שנֶ ֱאמַר (משלי ח כב) ה׳ ָקנָנִי ֵרא
ֶ ּתֹורה ִמנַי ִן
ָ .ְו ַה ִכסֵא ַהכָבֹוד נִב ְְראּו
 הָָאבֹות ִמנַי ִן שֶ נֶאֱ מַ ר (הושע.שבָה ְל ִהב ְָראֹות
ָ שי ַח עָלּו ַב ַמ ֲח
ִ שמֹו שֶל ָמ
ְ  הָָאבֹות ְויִש ְָראֵל ּובֵית ַה ִמקְדָ ש ּו.נָכֹון ִכ ְסאֲָך מֵָאז וְגֹו׳
שנֶאֱ מַ ר (ירמיה יז
ֶ  בֵית ַה ִמקְדָ ש ִמנַי ִן.שנֶ ֱאמַר (תהלים עד ב) זְכ ֹר עֲדָ תְ ָך קָ נִיתָ קֶדֶ ם
ֶ  יִש ְָראֵל ִמנַי ִן.ט י) ַכ ֲענָבִים ַב ִמ ְד ָבר וְגֹו׳
 ַרבִי ַא ֲהבָה ב ְַרבִי.שנֶ ֱאמַר (תהלים עב יז) יְהִי שְמֹו לְעֹו ָלם וְגֹו׳
ֶ שמֹו שֶל ָמשִי ַח ִמנַי ִן
ְ .יב) ִכסֵא כָבֹוד מָרֹום מ ִֵראשֹון וְגֹו׳
.שב אֱנֹוש עַד דַ כָא וְגֹו׳
ֵ ָשעָה ּת
ָ שנֶ ֱאמַר (תהלים צ ב) ְבט ֶֶרם ה ִָרים יֻלָדּו וְאֹותָ ּה ַה
ֶ ִירא ָאמַר ַאף הַּתְ שּובָה
ָ זְע
Genesis 2:3, ’ ֲאשֶר־ב ָָרא אֱֹלהִים ַלעֲשֹותăšer-bārā’ ’ĕlōhîm la‘ăśôt ‘which God created to make’.
Both verbs are active participles: בֹורא
ֵ ḇōrē’ ‘creating’ and ‘ עֹשֶהōśeʰ ‘making’.
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a joy.” In the next chapter he says (Isaiah 66:22), “I am making”: “For as the new heavens and
the new earth, which I will make, shall remain before me, saith the LORD, so shall your seed and
your name remain.” During the course of these six millennia God is creating and making the
heaven and the earth. What do these represent?
The six days that God is creating and making do not speak directly of the physical creation but
rather to local events as played out in the Middle East which were symbolic of six future
millennia. The physical creation was already there in verse 2 (the earth, the deep, the waters)
before God said, “Let there be light!” The beginning in verse 1 might be interpreted as the
planning stage—the preparation for the seven days.
In context the heaven was brought forth on the 2nd day (Gen 1:8), “And God called the
firmament Heaven. And the evening and the morning were the second day.” And the earth was
brought forth on the 3rd day (Gen 1:10-13), “And God called the dry land Earth ... And the
evening and the morning were the third day.” Are we to believe that these (heaven and earth of
the 2nd and 3rd days) are somehow different than those in verse 1? The heaven and the earth
preexisted the six days but, as we have seen, they are the subject of the six days as we see at their
conclusion (Gen 2:1): “Thus the heavens and the earth were finished, and all the host of them.”
God interprets in Isaiah 66:1, “Thus saith the LORD, The heaven is my throne, and the earth is
my footstool: where is the house that ye build unto me? and where is the place of my rest?” The
sky (heaven) symbolizes God’s throne over all nations, and the earth symbolizes the divine
Presence in the Holy of Holies in the tabernacle and temple in Israel.
Meaning of the Terms
Heaven was made on the 2nd day—the description is in Genesis 1:6-8:
And God said, Let there be a firmament in the midst of the waters, and let it divide the waters from
the waters. And God made the firmament, and divided the waters which were under the firmament
from the waters which were above the firmament: and it was so. And God called the firmament
Heaven. And the evening and the morning were the second day.

Here the description (dividing upper and lower waters) and the word “firmament” is the most
difficult part of the creation account to explain. Before the telescope most peoples believed the
sky to be a solid dome overhead, and this is said to be the
rāqî́ aʕ ‘firmament’
picture here. The indigenous peoples that I have worked with
17 occurrences
along the Columbia River in the Pacific Northwest of the
Second Day
United States did believe this—that the sky (túx̣ɨn in their
Genesis 1:6, 7(3 times), 8
language) was a solid dome overhead.
Klickitat Text
Fourth Day

ָרקִי ַע

Jacobs 1929:176:5-7

Genesis 1:14, 15, 17, 20

Áwiyapniya áswan Mɨst̓ɨlyáy ku
áqɨpna maaʔɨwɨ́t kayáasu.
Áwinana x̣ʷíimikan íkʷɨn
túx̣ɨnyaw. Áqapatana kayáasu.
The boy Sapsucker went forth
and shot the arrow out of sight. It
went high up to that sky. The
arrow stuck in it.

Place of God’s throne

The Septuagint translates the
Hebrew  ָר ִקי ַעwith στερέωμα ‘that
Synonym for Sky
which has been made firm’ (as in Col
Psalm 19:1; Daniel 12:3
2:5) and the Vulgate’s firmamentum
(related to firmus ‘firm’). The Hebrew  ָר ִקי ַעrāqî́aʕ is derived from ָר ַקע
rāqaʕ ‘beat, stamp, beat out, spread out’—a verb that describes the
beating or spreading out of gold or other metal. The implication is that Genesis assumes—like
Ezekiel 1:22, 23, 25, 26; 10:1; Psalm 150:1
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prescientific people in general—that the sky is a solid dome over our heads. Some, such as
Seely (1989, 1991, 1992), argue that this shows that Genesis (and hence the Bible) was written
by men in search of God. The Bible cannot be trusted in all its details.
David says of his enemies (2Sam 22:43), “I did stamp them [ʔerqāʕēm] as the mire of the street,”
and Elihu asks Job (Job 37:18), “Hast thou with him spread out [tarqî́aʕ] the sky, which is strong,
and as a molten looking glass?” God is also described as rōqaʕ hāʔā́ reṣ ‘spreading out the earth’
(Isaiah 42:5; 44:24; Psalm 136:6)—not quite the same imagery as on day three (Gen 1:9), “And
God said, Let the waters under the heaven be gathered together unto one place, and let the dry
land appear: and it was so.” Derivations do not consistently preserve the meaning of their
sources, however, and so  ָר ִקי ַעrāqî́aʕ might simply refer to an expansion as some have thought.

 ָרקַעrāqaʕ
‘beat, stamp, beat out, spread out’
11 occurrence

ַוי ְַרקְעּו אֶת־ ַפחֵי ַהזָהָב
wayəraqqəʕû ’et-paḥê hazzāhāb
‘and they beat out the sheets of gold’
Exodus 39:3

ַוי ְ ַרקְעּום צִפּוי ַל ִמזְ ֵב ַח
wayəraqqəʕûm ṣippûy lammizbḗaḥ
‘and they beat out a covering for the altar’
Numbers 16:39

וְצ ֵֹרף ַבזָהָב י ְַר ְקעֶנּו
wəṣōrēp bazzāhāb yəraqqəʕénnû
‘and a goldsmith spreads it out with gold’
Isaiah 40:19

מְר ָקע
ֻ ֶכסֶף
késep məruqqāʕ
‘silver spread into plates’
Jeremiah 10:9

Walton (2011) argues, based in part on Job 37:18, that it is not
the  ָר ִקי ַעrāqî́aʕ that equates with the solid sky but rather the
ש ָח ִקים
ְ šəḥāqîm.7 The  ָר ִקי ַעrāqî́aʕ, he suggests, is the space
between the waters below and the solid dome (ש ָח ִקים
ְ šəḥāqîm)
above. If this be so then there is no mention of the solid dome
in Genesis, and the “firmament” might simply equate with the
atmosphere. The waters above might simply be the rain.
Hebrew was not a language devised by God; rather it was a
language of men—of Canaan to be precise (Isaiah 19:18).
God speaks to man in man’s languages. And though
vocabulary may reflect the defective knowledge of an earlier
age, this does not mean that in using that vocabulary, we or
God necessarily agree with the etymological origin of that
vocabulary. Physicists, for example, speak of the atom (from
Greek ἄτομος ‘indivisible’), even though atoms are now
described as complex entities. The atom has been split.

We encounter the šəḥāqîm in the poetry of Proverbs 8—in verses 28-29: “When he established
the clouds [ש ָח ִקים
ְ šəḥāqîm] above: when he strengthened the fountains of the deep: When he
gave to the sea his decree, that the waters should not pass his commandment: when he appointed
the foundations of the earth…” We see here another perspective on days two and three in
Genesis. It speaks to the 2nd and 3rd millennia. In the great flood of the 2nd millennium there was
a mingling and unmingling of the waters below (“the fountains of the deep”) and of the waters
above (“the windows of heaven”):8
 Genesis 7:11 In the six hundredth year of Noah’s life, in the second month, the
seventeenth day of the month, the same day were all the fountains of the great deep
broken up, and the windows of heaven were opened.

7

Hebrew שחַק
ַ ַׁ֫ šáḥaq, plural ש ָחקִים
ְ šəḥāqîm, variously translated as ‘dust, cloud, sky’, derives from שחַק
ָ šāḥaq ‘rub
away, beat fine, pulverize’ (Exodus 30:36; 2Samuel 22:43; Psalm 18:42; Job 14:19).
8
The expression ש ַמי ִם
ָ ’ א ֲֻרבֹות ַבărubbôt baššāmáyim ‘windows in heaven’ is found also in 2Kings 7:2 & 19 and in
Malachi 3:10; ’ א ֲֻרבֹות ִממָרֹוםărubbôt mimmārôm ‘windows from on high’ occurs in Isaiah 24:18.
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 Genesis 8:2-3 The fountains also of the deep and the windows of heaven were stopped,
and the rain from heaven was restrained; And the waters returned from off the earth
continually: and after the end of the hundred and fifty days the waters were abated.
The earth (’ ֶַׁ֫א ֶרץéreṣ) is not the planet but rather the dry land. It was there before the six days
began (Gen 1:2), “And the land was tohu and bohu…” Again we note that it is also God’s work
of the third day (Gen 1:9-13): “And God said, Let the waters under the heaven be gathered
together unto one place, and let the dry land appear: and it was
yabbāšāʰ
so. And God called the dry land Earth; and the gathering
‘dry land’
together of the waters called he Seas: and God saw that it was
14 occurrences
THE THIRD DAY
good. … And the evening and the morning were the third day.”

י ַ ָבשָה

Genesis 1:9, 10
THE THIRD MILLENNIUM
Exodus 4:9; 14:16, 22, 29; 14:19; Joshua 4:22
JONAH
Jonah 1:13; 2:10; 4:22
ELSEWHERE
Isaiah 44:3; Psalm 66:6; Nehemiah 9:11

The next place we find the word dry land ( י ַ ָבשָהyabbāšāʰ) is in
reference to the Exodus and crossing of the Jordan into the
Promised Land. The archetype “dry land” is that land. The
word also occurs in the book of Jonah in contrast to the sea
which is the province of the nations. Two other passages connect the Exodus:

 Psalm 66:6 He turned the sea into dry land: they went through the flood on foot: there did
we rejoice in him.
 Nehemiah 9:11 And thou didst divide the sea before them, so that they went through the
midst of the sea on the dry land; and their persecutors thou threwest into the deeps, as a
stone into the mighty waters.
God’s wife—the wife with whom he covenanted at Sinai—is pictured as a celestial Jerusalem
(Isaiah 54:1-5; Jer 3:14; 31:32). There is also a sense in which she is the land (’ ֶַׁ֫א ֶרץéreṣ).
Speaking of the future redemption, God says (Isaiah 62:4), “Thou shalt no more be termed
Forsaken; neither shall thy land any more be termed Desolate: but thou shalt be called Hephzibah,
and thy land Beulah: for the LORD delighteth in thee, and thy land shall be married.” Speaking
of a future resurrection God asks (Isaiah 66:8), “Shall the earth be made to bring forth in one
day?” Thus also Nachmanides on Genesis 1:26, 9
Concerning Adam he said, “Let us make…” meaning, “I and the aforementioned land will make
man.” For the earth brings forth the body from her foundations as she did with the cattle and the
beast, as it is written, “And Hashem God formed the man of dust from the ground.”

Different Perspectives
Those in the 19 century who abandoned a divine origin for the Torah saw instead a hodgepodge
of oral traditions cobbled together by a redactor or redactors in Second Temple times. Great
weight was placed on which name for God was used. The use of Elohim represented a northern
(E) source, the Tetragrammaton a southern (J) source, etc. The rabbinical sages saw instead
th

9

שתָ ה ַב ְב ֵהמָה ּו ַב ַחי ָה כְדִ כְתִ יב ַוי ִיצֶר ה׳ ֱאֹלהִים
ְ ָָארץ הַּגּוף מִיסֹודֶ י ָה ַכ ֲאשֶר ָע
ֶ שּתֹוצֵיא ה
ֶ ָאמַר בָָאדָ ם נַ ֲעשֶה כְלֹומַר אֲ נִי ְוהָָארץ ַהנִזְכ ֶֶרת נַ ֲעשֶה ָאדָ ם
ֶאת ָהָָּֽאדָ ם ָעפָר מִן־ ָהאֲדָ ָמה

5

differing perspectives. Elohim signified judgment, as, for example, in Exodus 21:6, “Then his
master shall bring him unto the judges…” Where the KJV has “unto the judges” the Hebrew has
“ אֶל־ ָהאֱֹל ִהיםunto the Elohim” (the Septuagint
TWO PERSPECTIVES IN GENESIS
had πρὸς τὸ κριτήριον τοῦ Θεοῦ ‘unto the
FIRST ACCOUNT
SECOND ACCOUNT
judgment seat of God’). God’s four letter
Genesis 1:1-2:2:3
Genesis 2:4-3:24
1 Elohim refers to God
1 YHWH Elohim refers to God
name is associated with ‘mercy’, as in its first
2 Everything is good
2 Not everything is good
independent use in the Bible (Gen 4:1), “I
3 God does the naming
3 Adam does the naming
4 Temporal organization
4 Geographical organization
have acquired a man with YHWH.” Also this
5 Focus is heaven
5 Focus is earth
is seen when God proclaimed his name in
6 The waters are central
6 No mention of the waters
7 The Sabbath described
7 No mention of Sabbath
Exodus 34:6, “And YHWH passed by before
him, and proclaimed, YHWH, YHWH God, merciful and gracious, longsuffering, and abundant
in goodness and truth…” For more on this, see Rav-Noy and Weinreich (2010).
NAMING
FIRST ACCOUNT
There is no mention of heaven in the second account of
Genesis 1:5 And God called the light Day,
creation (Genesis 2-3)—other than in its first verse (Gen 2:4):
and the darkness he called Night. And the
evening and the morning were the first day.
“These are the generations of the heavens and of the earth
Genesis 1:8 And God called the firmament
when they were created, in the day that the LORD God made
Heaven. And the evening and the morning
were the second day.
the earth and the heavens…” Nor is there any mention of the
Genesis 1:10-13 And God called the dry land
sea or the waters or the deep (təhom). The second account of
Earth; and the gathering together of the
waters called he Seas… And the evening
creation is written from the perspective of the land—the first
and the morning were the third day.
account from the perspective of heaven.
SECOND ACCOUNT
In the first account both heaven and the earth are brought forth
from the waters. Thus on the 2nd day (Gen 1:6), “Let there be
a firmament in the midst of the waters,” and on the 3rd day
(verse 9), “Let the waters under the heaven be gathered
together unto one place, and let the dry land appear…”

ַוי ַ ְרא אֱֹל ִהים כִי־טֹוב
‘and God saw that it was good’
FIRST DAY
Verse 4: “And God saw the light, that it was
good…”
THIRD DAY
Verse 10: “…and God saw that it was good.”
Verse 12: “…and God saw that it was good.”
FOURTH DAY
Verse 18: “…and God saw that it was good.”
FIFTH DAY
Verse 21: “…and God saw that it was good.”
SIXTH DAY
Verse 25: “…and God saw that it was good.”
Verse 31: “And God saw every thing that he
had made, and, behold, it was very good.”

Genesis 2:19-20 And out of the ground the
LORD God formed every beast of the field,
and every fowl of the air; and brought them
unto Adam to see what he would call them:
and whatsoever Adam called every living
creature, that was the name thereof. And
Adam gave names to all cattle, and to the
fowl of the air, and to every beast of the
field; but for Adam there was not found an
help meet for him.

The first account is organized temporally in seven successive
days. The second account is situated geographically. The
second account begins with the ground from which Adam was
formed—the sages say this was on the temple mount, as in the
Midrash (Bereshit Rabbah 14:8): “Out of the place of his
atonement was he created, even as it says (Ex 20:24), ‘An altar
of earth thou shalt make unto me’”10 So also the Rambam in
Mishne Torah: “Adam was created from the place of his
atonement”.11 Then it says (verse 8), “And the LORD God
planted a garden eastward in Eden; and there he put the man
whom he had formed.”

The garden is given a very specific geographical setting—verses 10-14. The garden is called
paradise (παράδεισος) in the Septuagint, and this plays into a metaphorical association in the
New Testament (Luke 23:43; 2Corinthians 12:4; Revelation 2:7).
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ִממָקֹום ַכפ ָָרתֹו נִב ְָרא הֵיְך מָה דְ ַאּתְ ָאמַר ִמזְבַח אֲדָ מָה ּתַ ֲעשֶה־לִי
ָאדָ ם ִמ ָמקֹום ַכפ ָָרתֹו נִב ְָרא
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In the first account everything is pronounced good—except on the 2nd and 7th days. This makes
sense on the 7th day because on that day God created nothing. In the second account not all is
good (Gen 2:18), “And the LORD God said, It
HARMONIZING THE ACCOUNTS
is not good that the man should be alone…”
FIRST ACCOUNT
SECOND ACCOUNT
4 These are the generations of the
The second account includes chapter 3 as well, 1 In the beginning God created
the heaven and the earth.
heavens and of the earth when
which is when, as it says (verse 22), “And the
they were created, in the day that
the LORD God made the earth
LORD God said, Behold, the man is become
and the heavens,
as one of us, to know good and evil…” The
BACKGROUND
2 And the earth was without
5 And every plant of the field
Deity is referred to as YHWH Elohim
form, and void [ ת ֹהּו וָב ֹהּוtṓhû
before it was in the earth, and
throughout chapters 2 & 3—a total of 20
wābṓhû]; and darkness was upon
every herb of the field before it
the face of the deep. And the
grew: for the LORD God had not
times. Elohim appears 35 times in the first
Spirit of God moved upon the
caused it to rain upon the earth,
account. YHWH occurs alone (10 times) in
face of the waters.
and there was not a man to till the
ground.
chapter 4 and Elohim once.
FIRST DAY
3 And God said, Let there be
light: and there was light. 4 And
God saw the light, that it was
good: and God divided the light
from the darkness. 5 And God
called the light Day, and the
darkness he called Night. And the
evening and the morning were
the first day.
SECOND DAY
6 And God said, Let there be a
6 But there went up a mist from
firmament in the midst of the
the earth, and watered the whole
waters, and let it divide the
face of the ground.
waters from the waters. 7 And
God made the firmament, and
divided the waters which were
under the firmament from the
waters which were above the
firmament: and it was so. 8 And
God called the firmament
Heaven. And the evening and the
morning were the second day.
THIRD DAY
9 And God said, Let the waters
7 And the LORD God formed
under the heaven be gathered
man of the dust of the ground,
together unto one place, and let
and breathed into his nostrils the
the dry land appear: and it was
breath of life; and man became a
so. 10 And God called the dry
living soul.
land Earth; and the gathering
together of the waters called he
Seas: and God saw that it was
good.
11 And God said, Let the earth
8 And the LORD God planted a
bring forth grass, the herb
garden eastward in Eden; and
yielding seed, and the fruit tree
there he put the man whom he
yielding fruit after his kind,
had formed. 9 And out of the
whose seed is in itself, upon the
ground made the LORD God to
earth: and it was so. 12 And the
grow every tree that is pleasant to
earth brought forth grass, and
the sight, and good for food; the
herb yielding seed after his kind,
tree of life also in the midst of the
and the tree yielding fruit, whose
garden, and the tree of knowledge
seed was in itself, after his kind:
of good and evil.
and God saw that it was good. 13
And the evening and the morning
were the third day.

The spotlight is on God in the first account; it
is on man in the second. In the first account
God works six days—he alone speaks and he
speaks 10 times. Then God ceases on the 7th
day. In the second account God, the man, the
woman, and the serpent all speak.
Let us now attempt to harmonize the first
three days, for it was on these days that God
brought forth the heaven and the earth. In the
background verses the land is a desert—tohu
and bohu in the first account and without rain
in the second account—and there is no man to
till the ground. The situation was similar to
what Jeremiah foresaw for Jerusalem
(Jeremiah 4):
23 I beheld the earth, and, lo, it was without form,
and void [ ת ֹהּו וָב ֹהּוtṓhû wābṓhû]; and the heavens,
and they had no light. 24 I beheld the mountains,
and, lo, they trembled, and all the hills moved
lightly. 25 I beheld, and, lo, there was no man, and
all the birds of the heavens were fled.

The second account makes no mention of the
1st day—there is no mention of light or of the
luminaries in chapters 2 & 3.

The heaven that is named on the 2nd day is not
mentioned in the second account (other than
in the intro in verse 4). Let me suggest,
however, that there may be a parallel in Genesis 2:6, “But there went up a mist from the earth,
and watered the whole face of the ground.”
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In the second account the first act of creation is man (Gen 2:7), “And the LORD God formed
man…” Adam was formed dust of the ground on the 3rd day even as Israel was formed in the 3rd
millennium (Isaiah 43:1; 44:2, 21, 24; Jer 10:16). But Adam as such is not mentioned in the first
account—only toward the end of the 6th day when God
Ezekiel 34:31
says (Gen 1:26), “Let us make man in our image, after
 ְוא ֵַּתָ֥ן צ ֹא ִנׂ֛יAnd ye [fem.] are my flock,
our likeness: and let them have dominion over the fish of
ִיתי
ִ֖ ִ  ָ֥צ ֹאן ַמ ְרעthe flock of my pasture,
the sea, and over the fowl of the air, and over the cattle,
Ye [masc.] are Adam,
ָאדם א ֶ ַָּ֑תם
ָ֣ ָ
and over all the earth,
 ֲאנִי אֱֹלָ֣ הֵי ֶֶ֔כםI am your God,
ʔēd
and over every
 נ ֻ ְִ֖אם ֲאד ֹנָ ָ֥י י ְהוִ ָּֽה׃ פdeclaration of Lord YHWH.
Hebrew ’ אֵ דēd occurs only in Genesis 2:6 and
creeping thing that
in Job 36:27, “For he maketh small the drops
of water: they pour down rain according to
creepeth upon the earth.”

אֵד

the vapour thereof [ לְאֵ דֹוlə’ēdô]: 28 Which the
clouds do drop and distil upon man
abundantly.”

But back to the 2nd day. Should we find it in verse six, “But
Kidner (1966:110): “The meaning of  אדin
there went up a mist from the earth,” there is yet the puzzle of
verse 6 has to be gathered partly from its
the word translated “mist”. It rises from the land and waters
predicate, that it ‘watered the whole face of
the ground’, partly from Job 36:27 (‘he
all the ground. Perhaps the KJV has it right. We’re talking
draweth up the drops of water which distil in
rain, but in keeping with the perspective of the text there is no
rain  )’לאדוand partly from comparative
philology.”
direct hint of the sky or the sea but instead there is this rare
This word is generally thought to be borrowed
word whatever it means. The Targums have ‘ ֲענָןănān ‘cloud’,
from Akkadian edû ‘onrush of water, high
as in Daniel 7:13, “I saw in the night visions, and, behold, one
water’ (𒀀𒌣𒀀 e4.dé.a - Chicago Assyrian
Dictionary), itself a borrowing from the
like the Son of man came with the clouds of heaven, and came
Sumerian íd ‘river, watercourse, canal’ (𒀀𒇉
to the Ancient of days, and they brought him near before him.”
a.engur).
In translations of Genesis 2:6—
God brings forth the firmament on the 2nd day, and in Psalm
Septuagint: ἡ πηγή ‘a fountain, spring’
104, which parallels Genesis 1, the clouds are there when it
ܳ  ܰܡ ܽ݁ܒmabbû‘â ‘spring, source’
Peshitta: ܘܥܐ
speaks poetically of God (verses 2-3), “…who stretchest out
Vulgate: fons ‘fountain’
Targums: ‘ ֲענָןcloud’
the heavens like a curtain: Who layeth the beams of his
chambers in the waters: who maketh the clouds his chariot: who walketh upon the wings of the
wind…” Even as the firmament supports God’s throne (Ezek 1:22, 23, 25, 26; 10:1; Ps 150:1),
so also God is pictured as a “rider in the clouds” 12 (Psalm 68:4): “Sing unto God, sing praises to
his name: extol him that rideth upon the heavens [ ]רֹכֵב ָבע ֲָרבֹותby his name JAH, and rejoice
before him.”
Now if the ’ēd that rises up to water the ground of the second account corresponds to God’s work
of the 2nd day in the first account, it is nevertheless forgrounded in the first account and presented
as part of the background in the second. The subject is pulled out to the front ( ְו ֵאדwə’ēd ‘and
an ’ēd…’) much as the earth ( ְוהָָא ֶרץwəhā’ā́ reṣ ‘and the land…’) in the first account, and the verb
( י ַ ֲע ֶלהya‘ăleʰ ‘rises’) is imperfective with progressive or habitual sense. The first foregrounded
clause is in verse 7, “And YHWH God formed the man…”
Man is the answer to the problem (verse 5), “…and there was not a man to till the ground.”
The ’ēd that rises to water the ground solves the droubt problem (verse 5), “…for the LORD God

12

(

The expression  רֹכֵב ָבע ֲָרבֹותrōkēb bā‘ărābôt ‘rider in the clouds’ is also found in the Ugaritic texts
rkb ‘rpt). See Gordon (1965), numbers 1924 & 2331.
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had not caused it to rain upon the earth,” and prepares the ground for the forming of the man
(verse 7), “And YHWH God formed man of the dust of the ground…” Thus also Rashi:13
“And an ’ēd ascended”: Concerning the creation of Adam, He brought up the deep and watered
clouds to soak the dust, and man was created [Gen 2:7]; like this baker who supplies water
and afterwards kneads the dough. Here too, “He watered,” and afterwards, “He formed”.

Modernist scholars, however, see multiple myths invoked to
explain the physical creation, e.g., Dolansky (2015:18):
Like other ancient peoples, the Israelites told multiple creation
stories. The Bible gives us three (and who knows how many
others were recounted but not preserved?). Genesis 1 differs from
Genesis 2-3, and both diverge from a third version alluded to
elsewhere in the Bible, a myth of the primordial battle between
God and the forces of chaos known as Leviatian (e.g., Psalm 74),
Rahab (Psalm 89) or the dragon (Isaiah 27, 51).

But ancient myth didn’t so much speak of a physical creation
as of the origin and exploits of the gods. And similar imagery
in the Bible is not so much a creation account as it is prophecy,
e.g., Gibson (1978:7, note 4):
These allusions occur in an apocalyptic rather than a primaeval
context; in this regard the apocalyptic movement involved a kind
of ‘rebirth of the images’, and it was in fact through it as
intermediary that the old mythology of Canaan entered the
thinking of Judaism and Christianity and ultimately exerted its
influence on European poetry and thought…”

THE SEA MONSTER

י ָם
yām ‘Sea’
‘ כִי־ָאמַר י ָםfor Sea spoke…’ (Isaiah 23:4); etc.

ּתַ נִין
tannîn ‘dragon’
27 times
Genesis 1:21; Exodus 7:9, 10, 12;
Deuteronomy 32:33; Isaiah 13:22; 27:1;
34:13; 35:7; 43:20; 51:9; Jeremiah 9:11;
10:22; 14:6; 49:33; 51:34, 37; Ezekiel 29:3;
32:2; Micah 1:8; Psalm 44:19; 74:13; 91:13;
148:7; Job 7:12; 30:29; Nehemiah 2:13

ִל ְוי ָתָ ן
Liwyātān ‘Leviathan’
6 times
Isaiah 27:1; Psalm 74:14; 104:26; Job 3:8;
41:1 (twice)

ַַׁ֫רהַב

Early Jewish and Christian exegesis of Genesis spoke mostly
Ráhab ‘Rahab’
6 times
of its esoteric meaning (as initiated by Philo Judaius), or as
Isaiah 30:7; 51:9; Psalm 87:4; 89:10; Job
prophetic of seven millennial ages (see Brown [2014]).
9:13; 26:12
Among the first to interpret Genesis in regard to the physical
creation was Basil in his Hexaemeron. And, interestingly, he didn’t see the heaven as solid—
Homily III, On the Firmament.14
7. Therefore we read: “Let there be a firmament in the midst of the waters, and let it divide the
waters from the waters.” I have said what the word firmament in Scripture means. It is not in

13

שקָה ֲענָנִים ִלשְרֹות ֶה ָעפָר ְונִב ְָרא ָאדָ ם ְכגַבָל זֶה שֶנֹותֵ ן ַמי ִם וְַאחַר כְָך לָש ֶאת ָהעִיסָה ַאף
ְ ְואֵד י ַ ֲעלֶה׃ ְל ִענְי ָן ב ְִריָאתֹו שֶל ָאדָ ם ֶה ֱעלָה ֶאת הַּתְ הֹום ְו ִה
שקָה וְַא ַחר כְָך ַוי ִיצֶר׃
ְ כַאן ְו ִה
14
Translation from Jackson (1894). http://www.ccel.org/ccel/schaff/npnf208.viii.iv.html
ΜΕΓΑΛΟΥ ΒΑΣΙΛΕΙΟΥ: ΟΜΙΛΙΑ ΕΙΣ ΤΗΝ ΕΞΑΗΜΕΡΟΝ. Διὰ τοῦτο Γενηθήτω στερέωμα ἐν μέσῳ τοῦ
ὕδατος, καὶ ἔστω διαχωρίζον ἀνὰ μέσον ὕδατος καὶ ὕδατος. Εἴρηται τί τὸ σημαινόμενον παρὰ τῇ Γραφῇ τὸ τοῦ
στερεώματος ὄνομα. ῞Οτι οὐχὶ τὴν ἀντίτυπον καὶ στερέμνιον φύσιν, τὴν ἔχουσαν βάρος καὶ ἀντέρεισιν, οὐ ταύτην
λέγει στερέωμα. ῍Η οὕτω ἂν κυριώτερον ἡ γῆ τῆς τοιαύτης κλήσεως ἠξιώθη. ᾿Αλλὰ διὰ τὴν φύσιν τῶν
ὑπερκειμένων λεπτὴν οὖσαν καὶ ἀραιὰν καὶ οὐδεμιᾷ αἰσθήσει καταληπτὴν, στερέωμα τοῦτο ὠνόμασε, συγκρίσει
τῶν λεπτοτάτων καὶ τῇ αἰσθήσει ἀκαταλήπτων. Καὶ νόει μοι τόπον τινὰ διακριτικὸν τοῦ ὑγροῦ· τὸ μὲν λεπτὸν καὶ
διηθούμενον ἐπὶ τὰ ἄνω διιέντα, τὸ δὲ παχύτατον καὶ γεῶδες ἐναφιέντα τοῖς κάτω, ἵν' ἐξ ἀρχῆς μέχρι τέλους ἡ αὐτὴ
εὐκρασία συντηρηθῇ, κατὰ μέρος τῆς ὑφαιρέσεως τῶν ὑγρῶν γινομένης.
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reality a firm and solid substance which has weight and resistance; this name would otherwise
have better suited the earth. But, as the substance of superincumbent bodies is light, without
consistency, and cannot be grasped by any one of our senses, it is in comparison with these pure
and imperceptible substances that the firmament has received its name. Imagine a place fit to
divide the moisture, sending it, if pure and filtered, into higher regions, and making it fall, if it is
dense and earthy; to the end that by the gradual withdrawal of the moist particles the same
temperature may be preserved from the beginning to the end.

Others did see a solid sky, as one in the Midrash:15 “‘Let there be a firmament in the midst of the
waters,’ a drop of the middle solidified and the lower heavens and the upper heavens were made.”
It is God who creates the great dragons, and from the perspective of the first account they are
good (Gen 1:21), “And God created great [dragons], …and God saw that it was good.” We see a
similar perspective in the parallel Psalm (Psalm 104:26), “There go the ships: there is that
leviathan, whom thou hast made to play therein.” But when these choose evil there is the
perspective of prophecy (Ezekiel 29:3): “Speak, and say, Thus saith the Lord GOD; Behold, I am
against thee, Pharaoh king of Egypt, the great dragon that lieth in the midst of his rivers, which
hath said, My river is mine own, and I have made it for myself.”
Particularly close to a Canaanite text is the poetry in Isaiah 27:1: “In that day the LORD with his
sore and great and strong sword shall punish leviathan the piercing serpent, even leviathan that
crooked serpent; and he shall slay the dragon that is in the sea.” The Hebrew nḥš brḥ ‘piercing
serpent’ and nḥš ‘qltwn ‘crooked serpent’ mirror the Ugaritic bṯn.brḥ and bṯn.‘qltn in the myth
of Baal and Mot (Gibson 1978:68):
1
ktmḫṣ.ltn.bṯn.brḥ
‘for all that you smote Leviathan the slippery serpent,’
2
tkl.bṯn.‘qltn
‘made an end of the wriggling serpent’

The Ugaritic tablets date from about 1400 to 1350 BCE, and therefore predate the prophecy in
Isaiah by a good five centuries. The Ugaritic
bṯn ‘serpent’ is cognate with the Hebrew
 ֶַׁ֫פתֶ ןpéten ‘cobra’ (Deut 32:33; Isaiah 11:8; Psalm 58:4; 91:13; Job 20:14, 16). Both languages
share the more generic word for ‘serpent’—Hebrew  נָחָשnāḥāš and Ugaritic
nḥš.
God’s battle with and rebuke of the sea is there in the poetic telling of the exodus (Psalm 74:1315): “Thou didst divide the sea by thy strength: thou brakest the heads of the dragons in the
waters. Thou brakest the heads of leviathan in pieces, and gavest him to be meat to the people
inhabiting the wilderness. Thou didst cleave the fountain and the flood: thou driedst up mighty
rivers.” And the past is prophecy in Isaiah 51:
9 Awake, awake, put on strength, O arm of the LORD; awake, as in the ancient days, in the
generations of old. Art thou not it that hath cut Rahab, and wounded the dragon? 10 Art thou not it
which hath dried the sea, the waters of the great deep; that hath made the depths of the sea a way
15

Midrash Rabbah Genesis 4:2 ()בראשית רבה ד ב:
ש ַמי ִם ָה ֶעלְיֹונִים
ָ שמַ י ִם הַּתַ חְּתֹונִים ּושְ מֵ י
ָ  ָּגלְדָ ה ִטפָה הָאֶ ְמ ָצעִית ְונַעֲשּו ַה.יְהִי ָרקִי ַע בְתֹוְך ַה ַמיִם
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for the ransomed to pass over? 11 Therefore the redeemed of the LORD shall return, and come
with singing unto Zion; and everlasting joy shall be upon their head: they shall obtain gladness
and joy; and sorrow and mourning shall flee away.

The Sod or Mystery
If Genesis is giving us information about the nature of the physical universe, then why is it that
whenever Genesis is referenced elsewhere it is always for the spiritual implications and never the
scientific? This deeper or “spiritual” meaning the sages call
THE SKY IS MY THRONE
the sod (‘ סֹודsecret’) and the Greek New Testament describes
הַשָ ַ ָ֣מי ִם ִכסְאִֶ֔ י
as the mystery (τό μυστήριον).
From the perspective of justice we have heaven which, as God
says (Is 66:1), “Heaven is my throne…” But from the
perspective of justice tempered with mercy we have the rain of
which God says (Deut 32:2-3), “My doctrine shall drop as the
rain, my speech shall distil as the dew, as the small rain upon
the tender herb, and as the showers upon the grass: Because I
will publish the name of the LORD: ascribe ye greatness unto
our God.” The comparison is there in Isaiah 55:10-11:
For as the rain cometh down, and the snow from heaven, and
returneth not thither, but watereth the earth, and maketh it bring
forth and bud, that it may give seed to the sower, and bread to the
eater: So shall my word be that goeth forth out of my mouth: it
shall not return unto me void, but it shall accomplish that which I
please, and it shall prosper in the thing whereto I sent it.

haššāmáyim kis’î
‘the sky is my throne’
Isaiah 66:1

יהוה ַבשָמַ ַ֪ י ִם ִַׁ֫כס ְָ֥אֹו
YHWH baššāmáyim kis’ô
‘YHWH’s throne is in the sky’
Psalm 11:4

ַֽ֝ ַהָּֽל ְ֗לּוהּו ב ְִר ִ ָ֥קי ַע ֻעזָֹּֽו׃
haləlûhû birqî́a‘ ‘uzzô
‘praise him in the firmament of his power’
Psalm 150:1

י ָּֽהו֗ ה ַּ֭ ַבשָמַ י ִם ה ִֵכָ֣ין ִכס ְָ֑אֹו
ָשלָה׃
ָּֽ ָ ְכּותֹו ב ַָ֥כ ֹל מ
֗ ּוַֽ֝ ַמל
YHWH baššāmáyim hēkîn kis’ô
ûmaləkûtô bakkōl māšā́ lāʰ
‘YHWH set up his throne in the sky;
and his kingdom rules over all’
Psalm 103:19

The symbolism is there too in a strangely prophetic tradition recorded in the Zohar (Vayera
32:445),16
And in the six hundredth year of the sixth millennium there will be opened the gates of the
wisdom of above and the fountains of the wisdom below. And the world will be prepared to go up
into the seventh millennium just as a man who prepares himself on the sixth day as the sun goes
down to go up into the Sabbath. And your sign for this is (Genesis 7:11), “In the six hundredth
year of Noah’s life, etc. all the fountains of the great deep were broken up, [and the windows of
heaven were opened.]”

The archetype earth—’ ֶַׁ֫א ֶרץéreṣ ‘land’—is the land of Canaan. It was the promise (Gen 12:1-3),
even the promise of the first commandment with promise (Ex 20:12): “Honour thy father and thy
mother: that thy days may be long upon the land which the LORD thy God giveth thee.” More
specifically it is the footstool of God which is the ark of the Covenant of YHWH (1Chron 28:2).
It is also the human heart. In Jesus’ parable the word of God is the seed (Mat 13:19) “…that
which is sown in his heart.”

16

Aramaic text:
שבִיעָָאה ְכבַד נָש דְ ִמתְ ּתַ קַן בְיֹומָא
ְ שתִ יתָ ָאה י ִתְ פַּתְ חּון ּתַ ְרעֵי דְ ָח ְכ ְמתָ א ְלעֵילָא ּומַבּועֵי דְ ָח ְכ ְמתָ א לְתַ ּתָ א ְוי ִתְ ּתַ קַן ַע ְלמָא לְָא ֳעלָא ִב
ְ שנִין ִל
ְ ּו ְבשִית מְָאה
ש ַמי ִם
ָ שנָה ְל ַחי ֵי נ ֹ ַח וְגֹו׳ נִ ְבקְעּו כָל ַמ ְעיְנ ֹת ּתְ הֹום ַרבָה [ ַוא ֲֻרב ֹת ַה
ָ שנַת שֵש מֵאֹו ת
ְ שבָתָ א אֹוף ָהכֵי נָמֵי ְוסִימָ נֵיָך ִב
ַ ש ְמשָא ַל ֲא ָעלָא ְב
ִ שתִ יתָ ָאה ֵמכִי ע ַָרב
ְ
.]נִפְּתָ חּו
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It was on the third day that God brought forth the dry land and named it, and it was in the third
millennium that God brought Israel through the sea on dry land and gave them the land promised
their progenitor.

ָָארץ הֲד ֹם ַרגְ ָלי
ֶ ְוה

‘and the earth is my footstool’

The Israelites were the trees (Psalm 1:3), “And he shall be like
a tree planted by the rivers
of water, that bringeth forth
hădōm raglāʸw
his fruit in his season; his
‘his footstool’
leaf also shall not wither;
Psalm 99:5 Exalt ye the LORD our
and whatsoever he doeth
God, and worship at his footstool;
for he is holy.
shall prosper.” It was on the
Psalm 132:7 We will go into his
3rd day that it says (Gen
tabernacles: we will worship at his
1:12), “And the earth
footstool.
brought forth grass, and herb Lamentations 2:1 How hath the Lord
yielding seed after his kind,
covered the daughter of Zion with a
cloud in his anger, and cast down
and the tree yielding fruit,
from heaven unto the earth the
whose seed was in itself,
beauty of Israel, and remembered
after his kind: and God saw
not his footstool in the day of his
that it was good.” In the
anger!
Septuagint the phrase “whose seed was in itself” is οὗ τὸ
1Chronicles 28:2 Then David the
king stood up upon his feet, and
σπέρμα αὐτοῦ ἐν αὐτῷ, and this is repeated in 1John
said, Hear me, my brethren, and my
3:9, “Whosoever is born of
שלִיט ִעלָָאה ְב ַמלְכּות ֲאנָשָא
ַ  דִ י־God doth not commit sin;
people: As for me, I had in mine
heart to build an house of rest for
ּו ְלמַן־דִ י י ִ ְצבֵא י ִּתְ נִנַּה
for his seed remaineth in
the ark of the covenant of the
‘that the most High ruleth in the
him [ὅτι σπέρμα αὐτοῦ ἐν
LORD, and for the footstool of our
kingdom of men, and giveth it to
God, and had made ready for the
αὐτῷ
μένει]:
and
he
cannot
whomsoever he will’
building:
sin, because he is born of
Daniel 4:17 This matter is by the decree of
the watchers, and the demand by the word of
God.” In Jesus’ parable, remember, the seed is the word of
the holy ones: to the intent that the living
God—the Torah.
may know that the most High ruleth in the
Isaiah 66:1 Thus saith the LORD, The heaven
is my throne, and the earth is my footstool:
where is the house that ye build unto me?
and where is the place of my rest?
Psalm 99:5 Exalt ye the LORD our God, and
worship at his footstool; for he is holy.
Psalm 132:7 We will go into his tabernacles:
we will worship at his footstool.
Lamentations 2:1 How hath the Lord covered
the daughter of Zion with a cloud in his
anger, and cast down from heaven unto the
earth the beauty of Israel, and remembered
not his footstool in the day of his anger!
1Chronicles 28:2 Then David the king stood
up upon his feet, and said, Hear me, my
brethren, and my people: As for me, I had in
mine heart to build an house of rest for the
ark of the covenant of the LORD, and for
the footstool of our God, and had made
ready for the building:

kingdom of men, and giveth it to
whomsoever he will, and setteth up over it
the basest of men.
Daniel 4:32 And they shall drive thee from
men, and thy dwelling shall be with the
beasts of the field: they shall make thee to
eat grass as oxen, and seven times shall pass
over thee, until thou know that the most
High ruleth in the kingdom of men, and
giveth it to whomsoever he will.
Daniel 4:25 That they shall drive thee from
men, and thy dwelling shall be with the
beasts of the field, and they shall make thee
to eat grass as oxen, and they shall wet thee
with the dew of heaven, and seven times
shall pass over thee, till thou know that the
most High ruleth in the kingdom of men,
and giveth it to whomsoever he will.
Daniel 5:21 And he was driven from the sons
of men; and his heart was made like the
beasts, and his dwelling was with the wild
asses: they fed him with grass like oxen, and
his body was wet with the dew of heaven;
till he knew that the most high God ruled in
the kingdom of men, and that he appointeth
over it whomsoever he will.

הֲד ֹם ַרגְ ָליו

The message that Daniel brought to Nebuchadnezzar was “that
the most High ruleth in the kingdom of men, and giveth it to
whomsoever he will”. Daniel had already told the king about
God (Dan 2:21), “…he removeth kings, and setteth up kings…”
It is not that God allowed Nebuchadnezzar to acquire the
throne—God set him up on that throne.
How was this?
It was by the covenant of the rainbow (Gen 9:1-2): “And God
blessed Noah and his sons, and said unto them, Be fruitful, and
multiply, and replenish the earth. And the fear of you and the
dread of you shall be upon every beast of the earth, and upon
every fowl of the air, upon all that moveth upon the earth, and
upon all the fishes of the sea; into your hand are they
delivered.”
12

God sets up kings from the seed of Noah over the nations—called ‘beasts’ in Scripture. God is
king (Psalm 47:2), “For the LORD most high is terrible; he is a great King over all the earth.”
Whence was this kingship?
There is a special word for Noah’s flood—it is called  ַמבּולmabbûl 12 times in Genesis—and then
the word occurs just once more (Psalm 29:10): “The LORD sitteth upon the flood [ַל ַמבּול
lammabbûl]; yea, the LORD sitteth King for ever.”
God named the heaven on the 2nd day (Gen 1:8), “And God called the firmament Heaven. And
the evening and the morning were the second day.” “The heaven is my throne,” God says in
Isaiah 66:1; and it was in the 2nd millennium that God set himself to rule in the kingdom of men
and appoint over it whomever he will.
On a Monday and a Tuesday somewhere in the Near East God pictured his plan for “heaven and
earth”—his throne and his footstool. This would play out in the flood of the 2nd millennium and
in Israel inheriting the land in the 3rd millennium. The language is not so much the language of
the physical creation as of the spiritual. The subject is government, and heaven and earth refer to
higher and lesser authority. Thus writes Isaac Newton in a chapter titled “Of the Prophetic
Language”:17
For understanding the Prophecies, we are, in the first place, to acquaint our-selves with the
figurative language of the Prophets. This language is taken from the analogy between the world
natural, and an empire or kingdom considered as a world politic.
Accordingly, the whole world natural consisting of heaven and earth, signifies the whole world
politic, consisting of thrones and people, or so much of it as is considered in the Prophecy: and the
things in that world signify the analogous things in this. For the heavens, and the things therein,
signify thrones and dignities, and those who enjoy them; and the earth, with the things thereon, the
inferior people; and the lowest parts of the earth, called Hades or Hell, the lowest or most
miserable part of them. Whence ascending towards heaven, and descending to the earth, are put
for rising and falling in power and honour: rising out of the earth, or waters, and falling into them,
for the rising up to any dignity or dominion, out of the inferior state of the people, or falling down
from the same into that inferior state; descending into the lower parts of the earth, for descending
to a very low and unhappy estate; speaking with a faint voice out of the dust, for being in a weak
and low condition; moving from one place to another, for translation from one office, dignity, or
dominion, to another; great earthquakes, and the shaking of heaven and earth, for the shaking of
kingdoms, so as to distract or overthrow them; the creating a new heaven and earth, and the
passing away of an old one, or the beginning and end of the world, for the rise and ruin of the
body politic signified thereby.
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